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their relationship with Christ based on their fulfillment of the 
commandments of God. Sundberg does not see repentance as a 
one-time event in the life of Christians but more of a “blessed 
repetition.”

The author’s approach to worship is one of confession and 
absolution. The worshiper will come into the divine service 
with the need for constant confession. In response to constant 
confession he hears and receives the blessed absolution, again 
and again. Combining the Binding Key along with the Loosing 
Key reminds the sinner of the constant need for repentance. 
Without the constant reminder, he fears that a callous will form 
against sin, leading to impenitence. Impenitence kills faith, dis-
avowing the unrepentant person from the kingdom of God.

The book is a very worthwhile read. I think Sundberg could 
have gone further with the “blessed repetition” theory. Rather 
than limiting it to the confession and absolution preface to the 
divine service, he could have used that same thesis when re-
ferring to the entire liturgy. If one would look at the biblical 
resources of the liturgy, they would find the obvious rhythm of 
death and resurrection, of Binding and Loosing Keys, through-
out the order.

Sundberg is a professor at an Evangelical Lutheran Church in 
America seminary and refers to much of Lutheran history from 
that perspective. Many of the names and places in his research 
are not very familiar in Lutheran Church — Missouri Synod 
(LCMS) circles. That being said, he does give accolades to the 
Eight Theses on absolution as penned by Theodore Julius Brohm 
in October of 1860. Brohm was an LCMS pastor in New York 
at the time. Sundberg does address the issue of “conditional” 
absolution with a historical comparison between Osiander of 
the Reformation era to Wilhelm Löhe from the mid-nineteenth 
century. Any LCMS reader will appreciate his coverage of this 
conflict and will be familiar with the arguments presented. 

While the book is not as strong liturgically as it could be, it 
does prove its points with leak-proof resources. It addresses a 
long-forgotten aspect of the church, the Binding Key, and its 
proper use in the liturgical life of the church. Sundberg diag-
noses the problems in the church today with amazing accuracy 
and offers interesting as well as thought-provoking solutions 
that have historical precedent in the Lutheran church.

I recommend this book to any reader, particularly to Luther-
an clergymen. I found I benefited greatly from a second read 
and understood his precepts much better after becoming more 
familiar with the historical figures he mentions. Sundberg is a 
good writer, excellent researcher, consistent logician, and ca-
pable communicator. Undoubtedly his work will spawn much 
discussion concerning “blessed repetition” and the use of the 
Binding Key as a tool for worship as repentance. 

It is clear that Sundberg is writing against the antinomian 
mindset of his and other mainline denominations. Yet he has 
much to say that Lutherans in more conservative synods would 
benefit from as well. It is a good resource to have in one’s library 
and even better resource for a proper understanding of what 
Lutheran worship really is.

Brian Saunders
Cedar Rapids, Iowa

Changing Churches: An Orthodox, 
Catholic, and Lutheran Theological 
Conversation. By Mickey L. Mattox 
and A. G. Roeber. Afterword by Paul 
R. Hinlicky. Grand Rapids: Eerdma-
ns, 2012. Paper. 326 pages.

• Leaving one church for another 
has been going on since apostolic 
times and took hold in the Lutheran 
Church — Missouri Synod (LCMS) 
in the 1970s when discontents left for 

churches that eventually would be gathered into the Evangeli-
cal Lutheran Church in America (ELCA). Now after forty years, 
a number with biblical precedence, a reverse exodus is taking 
place. The Elysium of theological freedom has become an op-
pressive Egypt because of recent ELCA decisions on same-sex 
issues. While some form a new Canaan (North American Lu-
theran Church [NALC]), others opt for the tried grasslands of 
Rome and Orthodoxy. 

Roeber began life as a Roman Catholic and passed through 
the ELCA on the way to Orthodoxy. Mattox began as a Baptist, 
was theologically formed in the LCMS, and has made Rome his 
home. For them, the antiquity of Rome and Orthodoxy trans-
lates into doctrinal security. Among the differences, Rome sees 
itself as the one church and Orthodoxy diversifies authority 
among the ancient patriarchates. Along with their critique of 
Lutheran theology, they are thoroughly equipped to define it 
and readers should give full attention to both. They write to 
give an apologia not only to Lutherans for their leaving the fold 
but to themselves that they have made the right decisions. They 
argue that if others really understand Luther, as they have, they 
would also take the routes to Orthodoxy and Rome. Or bet-
ter, there would have been no Lutheran church to begin with. 
Authentic Lutheranism is not all that incompatible with either 
Catholicism or Orthodoxy. (Here intrudes the argument that 
Lutheranism is a movement, but unanswered is how Lutheran 
theology survives without an ecclesial structure.) 

Mattox calls Luther doctor communis, a teacher whom Lu-
therans, Catholics, and the Orthodox can embrace (23). Evi-
dence can be found in the very high Mariology of Luther who 
believed she was assumed into heaven and is the queen of heav-
en (240). Lutheran–Catholic agreement on justification (58–60) 
holds hope for the future. Recent discussions on theosis, the 
deification of man, point to agreement between Lutherans and 
the Orthodox (69–71). Critiques of Lutheranism are not the 
writers’ chief purpose, but when they appear, they should not 
be ignored. 

By force of historical circumstances Lutherans had to aban-
don episcopal supervision, leading to increasing government 
and lay authority (119). One convention changes the entire doc-
trinal direction of a church, often with dire results (for exam-
ple, the ordination of women and homosexuals), a point also 
made by Paul Hinlicky (285) in the seventh and final chapter, 
the title of which says it all: “Staying Lutheran in Changing 
Church(es).” His predicament is similar to that of Thomas C. 
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Oden, who has long wrestled with staying Methodist (see his 
“Do Not Rashly Tear Asunder,” First Things, no. 222 [April 
2012]). This monkey clings to both of their backs. For Hin-
licky, the ELCA crossed the boundary by ordaining homo-
sexuals (283–85). (Here he makes common cause with Roeber 
[196], who does not grant an inch to Hinlicky on the ordina-
tion of women [211; 270–72].) Yet he argues: “[C]ontemporary 
Euro-American women are as competent as traditional men 
have been to minister to the Word and sacrament of Christ; 
the ordination of women to shepherd a community of faith 
in this way is simply a modernization that may be contextu-
ally appropriate” (286). Hinlicky might have noted that the 
“contextually appropriate” argument is one used for the or-
dination of homosexuals, which he rejects. Is he arguing that 
Euro-American women are in a sense more competent than 
those of other cultures? Hopefully not. Maleness is not a com-
petency. He also opposes same-sex marriages as against the 
consensus fidelium (287) — but so is the ordination of women, 
in the argument prominently offered by Rome. At the end of 
his chapter and the book, Hinlicky identifies the real problem 
with the ELCA in a version of the Lord’s Prayer used in its 
“Rite of Reception” for gay and lesbian pastors. “Our Mother, 
who is within us we celebrate your many names” (312). The 
God question pushes issues raised in the prior 311 pages to the 
back of the bus and should be reason enough for Hinlicky to 
abandon ship, but he “will not go where sisters in the same 
ministry cannot also come” (285). Should he choose either Ro-
man Catholicism or Orthodoxy, for whom women are sisters 
in the faith (201–3), but not in the ministry, he could no longer 
consider his daughter, an accomplished theologian in defend-
ing the ordination of women (284), as a sister in the ministry. 
His only option seems to find a church that ordains women, 
but not homosexuals, and that church would be the NALC.

Mattox and Roeber have followed Richard John Neuhaus, 
Jaroslav Pelikan, Robert Wilken, Leonard Klein, and others (9, 
284), some unknown to us, who have plunged into the waters of 
the Tiber or the Dardanelles and who have looked back long-
ingly at Wittenberg’s shores. A lecture by Neuhaus given at a 
Fort Wayne seminary symposium was made famous because in 
it he said that by his being received into Rome, he had become 
the Catholic he had always been. His Baptist friend Timothy 
George turned the tables. By joining Rome, Neuhaus “remained 
‘the Lutheran [he] used to be’” (153). Agreed, and this may also 
be true of Mattox, Roeber, and the other knowns and lesser 
knowns. They acted on the courage of their convictions but did 
lose their jobs. Since Mattox works for a Jesuit university and 
Roeber for a state one, their acts fall short of a Luther-like act in 
forfeiting “goods, fame, child, and wife.”

Before publication, Mattox and Roeber each had access to the 
other’s three chapters. Though the word conversation appears in 
the subtitle, Mattox conducts the Lutheran–Catholic conversa-
tion with himself, as does Roeber with the Lutheran–Orthodox 
conversation. Roeber and Mattox are of one mind in leaving 
Lutheranism but come to arms with each other over whether 
Rome or Orthodoxy is the most acceptable option. This book is 
a must-read for those who have changed churches, are thinking 

about it, or would just like to know what goes on in the minds 
of some who have done it. Here is theology at its best.

David P. Scaer
Fort Wayne, Indiana

BRIEFLY NOTED 

Martin Luther, the Bible, and the Jew-
ish People: A Reader. Edited by Brooks 
Schramm and Kirsi Stjerna. Minneapolis: 
Fortress Press, 2012. Paperback. 247 pages.

• As we move closer to the celebration of 
the five-hundredth anniversary of the Ref-
ormation in 2017, Martin Luther’s alleged 
“anti-Semitism” is bound to surface. The 

editors of this book, both professors at the Evangelical Luther-
an Church in America’s Gettysburg Seminary, do not attempt 
to exonerate the Reformer for his harsh statements against the 
Jews, nor do they endorse attempts to demonstrate that Hitler 
and his attempt to exterminate them could be linked to Luther’s 
legacy. Instead, the editors have collected significant texts from 
every period of Luther’s life that let the Reformer speak for 
himself. This anthology will give readers easy access to Luther’s 
comments on the Jews. A goodly number of the texts in this col-
lection are from Luther’s exegetical writings and sermons, dem-
onstrating that many of Luther’s comments on the Jews were 
not ethnic but theological judgments made in relation to his 
confession that Jesus Christ alone is the Messiah. Interpretative 
essays by the editors set Luther within his historical context, 
investigating Luther’s knowledge of contemporary Judaism, his 
nuanced understanding of the place of the Jews in the history of 
salvation, and his desire to confess the gospel of Jesus as the true 
Messiah for all people. The book concludes with an extensive 
and comprehensive bibliography.

Canon and Creed. By Robert W. Jenson. 
Louisville: Westminster John Knox Press, 
2010. Hardcover. 136 pages.

• An entry in the Interpretation: Re-
sources for the Use of Scripture in the 
Church series produced by Westminster 
John Knox Press, this volume seeks to 

provide an ecumenical view of how the church’s creeds serve 
with the biblical canon to guard the truth of Christian dogma, 
to guarantee that the church of the present day is the same 
community as the church of the apostles, which is to say, the 
church of Jesus Christ. Using the monumental work of Hans 
von Campenhausen without uncritically adopting all of his 
conclusions, Jenson traces the emergence of the canon and its 
interlocking and regulative use with early Christian creedal 
statements. Writing in an accessible style, Jenson takes up ques-




