
the positions of each side were shaped, and the period ended with
several hundred congregations leaving the LCMS. In the final
chapter Murray lays out how theologians in both synods in the
aftermath (–) regarded the law in Christian life.

Since the tumultuous events of the s and s, many of the
adversaries have left the theological battlefield either by death or
retirement. In , the year of Murray’s ordination, much of the
dust had already settled. Detached from the earlier events but
acquainted with some theologians still active at the end of the
century, he provides a balanced analysis of theological issues
without cold neutrality. A word of caution is given to pastors over
fifty who are likely to find analyses of favored professors: Pelikan,
Forell, Pieper, F. E. Mayer, Caemmerer, Bertram, Schroeder,
Walter Bartling, Robert Hoyer, Paul G. Bretscher, Walter
Bouman, Robert Schultz, George Forell, Theodore Jungkuntz,
Lazareth, Yeago, Eggold, and the undersigned. Readers may be
surprised to learn that Jungkuntz defended the traditionalist
position against “the Valparaiso theology,” the university where
he was then a professor.

At least thirty-five years ago I was fascinated with The
Formation of the American Lutheran Church (ALC) by Fred
Meuser, later to become president of Trinity Seminary in
Columbus, Ohio. Written as a Yale doctoral dissertation about the
formation of the Buffalo, Iowa, and Ohio synods into the old ALC,
it provided a window into the LCMS’s history. With his doctoral
dissertation published under the title Law, Life, and the Living
God, Murray has kept another window open into another era of
that history. Those who lived through the s and s should have
the courage or at least the curiosity to read Murray’s analysis.
Others must read it to understand why American Lutheranism is
divided organizationally the way it is. It seems that the copy edi-
tors are responsible for Zeitentheologen () and Zeitentheologie
(), which would be unfamiliar even to Germans. Clearly the
author had Zitatentheologen and Zitatentheologie, a theology
which clutters the page with quotations from other theologians. If
there is such a German word as Zeitentheologie, it would be trans-
lated as contemporary or modern theology, which would hardly
be applicable to Walther or the old LCMS. Though “the Gospel
reductionists” took their cue from Elert, it would be unfair to hold
him responsible for their theology. Confessional Lutheranism still
lives from his legacy, part of which is that the Lutheran under-
standing of the third use of the law dare not be confused with the
Reformed view, though I suspect it often is.

Perhaps it is too much to hope that other studies of the same
high caliber as Murray’s would soon appear before the living wit-
nesses of those days are gone, which is another way of saying,
would that we might see ourselves the way others do. Murray’s
impeccable style is approachable, even for the uninitiated.

Before opening the book, readers will note back cover endorse-
ments by Richard John Neuhaus and Leonard R. Klein, who in the
s were sympathetic to the position of the Saint Louis faculty,
and J. A. O. Preus , whose father led the LCMS during this critical
period. These recommendations are well deserved.

David P. Scaer
Concordia Theological Seminary

Fort Wayne, Indiana

 

Law, Life, and the Living God: The Third Use of the Law in Modern
American Lutheranism. By Scott R. Murray. St. Louis: CPH, .
 pages. Paper.

h If L followed Christianity Today in awarding prizes to the
most significant publications of the year, Murray’s book would be
a candidate for the top stop. Law, Life, and the Living God serves as
a history of the Missouri Synod (LCMS) and the synods now
comprising the Evangelical Lutheran Church in America (ELCA),
as it is a fully developed theological treatise on one of the most
beguiling issues to face Lutheranism continually since the
Reformation. But it would be hard to offer another title that
would do justice to the subject matter. The LCMS’s self-under-
standing as a doctrinally pure church may have rendered its theo-
logians reticent to evaluate its theology. So its pronouncements
carry the force of a de facto infallibility. Murray overcomes this
reluctance for self-evaluation.

The formation of Seminex in  by the faculty majority of
Concordia Seminary, Saint Louis, revealed a crack in doctrinal
monolith whose aftershock led to dividing American
Lutheranism into the LCMS and ELCA. Earlier books by Kurt
Marquart, Fred Danker and John Tietjen saw biblical methods
used, the faculty, and the role of LCMS president J. A. O. Preus
as pivotal in bringing about the split. As his yardstick Murray
uses how the third use of the law was understood among
American Lutherans from  to . Different commitments
to Article Six of the Formula of Concord divided the combat-
ants into traditionalists, who saw the law as a factor in Christian
life and “the Gospel reductionists,” who saw the gospel and not
law as normative for Christian behavior. Subsequent decisions
by the ELCA show that the fears among traditionalists that
“Gospel reductionism” would lead to anti-nomianism were not
unfounded. At that time this position was called “the Valparaiso
theology,” after the university with which most of its propo-
nents were associated. “Gospel reductionism” also reflected
their hermeneutical approach, which allowed excising the
miraculous from the biblical accounts. This remains an ecu-
menical principle for the ELCA, which calls for church fellow-
ship with any church having the gospel, for example,
Episcopalians, Reformed, and Moravians. Murray’s study is
limited to how Lutheran theologians saw the role of law in
Christian life.

An introductory chapter reviews Reformation-era events lead-
ing up to setting forth the Lutheran positions on the law in Article
Six of the Formula of Concord, as well as negative reactions to it by
Werner Elert and Robert C. Schultz. The second chapter surveys
Barth’s inversion of gospel-law and the intrusion of European
thought into American Lutheran theology. A key player in this was
F. E. Mayer, a Saint Louis professor who represented the LCMS at
conferences with German theologians at Bad Boll in –,

where he met Elert. Brought up in the confessional Lutheran
Breslau Synod in Prussia, where Lutherans and Reformed had been
forced into one church, Elert had a dislike for the third use of the
law, which for Calvin was its major use. Impressed with Elert,
Mayer began to integrate Elert’s position into his own. The subti-
tle of the third chapter, American Lutheranism –, is “A
Period for Extremes,” which speaks for itself. During this period




